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How has Islam, as both a religious 

Weltanschauung and an intellectual tradition, 

been able to dislocate the system of values 

sustaining modern politics or to challenge the 

very idea of secularization ? 

To address this question, Anoush Ganjipour 

undertakes in his book a genealogical study of 

the Islamic political tradition. He shows that the 

specific dynamics of this tradition can be neither 

reduced to such dichotomies as Letter vs. Spirit 

or Law vs. mysticism, nor to the divide between 

Sunni and Shi’a Islam. Through intertextual 

analyses, Ganjipour demonstrates that all these 

dichotomies or oppositions involve two 

paradigms of power which coexist in Islam as a 

peculiar monotheism: the pastoral paradigm and the monarchic paradigm. The author 

explains how this duplicity polarizes the theologico-political structure of Islam and, as a 

result, generates ambivalence in the relationship of this religion to human government. 

From this genealogical perspective, L’ambivalence politique de l’islam paints a new picture of 

the Islamic political tradition: it portrays a tradition that, through its historical developments, 

has constantly referred to its Greek legacy or to the sources shared with the other 

Abrahamic religions in order to produce different combinations between pastoral and 

monarchic paradigms of power and, accordingly, to renegotiate the relationship between 

theology and politics. Ganjipour argues that through this continuous endeavor the Islamic 

political tradition has been seeking to give rise to a new theologico-political possibility, 

different than the ones explored by Jewish or Christian traditions. 

Modern political thought has so far been moving between two epistemological loci, 

Athens and Jerusalem. This book suggests adding a third locus: Mecca. 
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